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NECESSITY OF IMAMATE FROM 
MULLA SADRA’S PERSPECTIVE
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In proving the necessity of imamate, Mullā Ṣadrā (1571-1640) attends to the Imam’s 
societal, political, and governance aspects and the role he plays in leading individuals 
and the society. The zenith of his thoughts lies in the Imam’s guidance and existential 
aspects and their role in creation. He studies the necessity of the Imam’s existence 
through maintaining societal and public life as well as the necessity of the guide 
(hādī) and Argument (ḥujjah), and having been inspired by the Qur’an, the riwāyahs 
(narrations), and the affirmation of philosophical principles, Mullā Ṣadrā concludes that 
the earth may never be devoid of the divinely designated Imam and Argument for whom 
the world and existence have been divinely created.

KEYWORDS: Necessity of Imamate; the Messenger’s Successor; Divine Providence; 
Emanation Intermediary; Philosophy of Mullā Ṣadrā

INTRODUCTION

Discussions on the Imam, the principle of imamate, and the related questions, e.g., necessity 
of imamate and successorship to the Messenger of God (SAW) lie within the domain of 
theology; however, Muslim philosophers have also attended to the question. The latter have 
treated the principle of the existence and rank of the Imam, Argument (ḥujjah), the divine 
vicegerent (khalīfah Allah), and the topic of the ruler of the Virtuous City (Utopia, Madīnah 
al-Fāḍilah), but at the same time have discussed his raison d’être, e.g., functions, obligations, 
and the methods of identifying and designating him. 

Significant questions regarding imamate include the principle of its necessity, irrespective 
of specifying who is the referent (miṣdāq) of the Imam? The Three Caliphs (Khulafā’ 
al-Thalāthah) or ‘Alī ibn Abī Ṭālib (AS) and his infallible descendants? Or the necessity of 
the Imam’s successorship to the Messenger of God? Who is supposed to designate him? God 
(designates) or people (elect)? 
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The present study makes an attempt to treat the said questions from the perspective of 
the philosophy of Mullā Ṣadrā. Collecting and reviewing philosophers’ treatments of mainly 
theological topics deepen the discussions and lead to many benefits which have not been 
sufficiently attended by scholars and the significant topic treated in the present study has 
not been addressed in scholarly contributions. 

The essential or main question addressed in the present study is the following: Has 
the philosophy of Mullā Ṣadrā treated the necessity of imamate in the era following the 
Messenger of God (SAW)? 

SUBSIDIARY QUESTIONS

Does the philosophy of Mullā Ṣadrā prove the necessity of imamate solely through 
introducing rational (‘aqlī) arguments or narrative (naqlī) arguments have been put forward 
as well?

Do the set of arguments put forward regarding the necessity of imamate lead to 
designation or consultation and election? Does Mullā Ṣadrā provide any response to the 
seeming incompatibility between the necessity of imamate with the Imam’s occultation 
(ghaybah)? 

Is a rational and/or narrative sine qua non (ḥatmiyyah) intended by the necessity discussed 
in theological literature, i.e., does transcendental philosophy (ḥikmat al-mutaʻāliyah), in its 
treatment of the necessity of imamate, derive the necessity from reason or narration or from 
both?

General imamate (imāmah al-‘āmmah) is here intended by imamate, i.e., the principle of 
the necessity of the Imam following the Messenger of Allah, irrespective of who the Imam 
may be, the Three Caliphs or the Twelve Imams from the Ahl al-Bayt (AS)? Discussions 
on particular imamate (imāmah al-khāṣṣah), e.g., the arguments put forward for the true 
imamate of Imam ‘Alī (AS) and his infallible descendants, and particular designations 
(nuṣūṣ al-khāṣṣah), are not treated here. Mullā Ṣadrā’s (also known by the epithet Ṣadr 
al-Muta’allihīn, lit. ‘Master of those who would be divine’) major philosophical works are 
herein intended by ‘the philosophy of Mullā Ṣadrā’ and, at times, the commentaries written 
on them have been used. 

Each school of thought, e.g., peripateticism (mashā’), illuminationism (ishrāq), and 
transcendental philosophy (ḥikmah al-mutaʻāliyya), possesses particular fundamentals 
regarding ontology, theology, cosmology, religious studies – including guide studies – the 
sum total of which has shaped a particular school. In discussions on imamate, Muslim 
philosophers’ views approach those of Shia theologians1 and they share common grounds, 
notwithstanding certain differences, e.g., the former adopt an ontological perspective, 
maintaining that the Imam’s existence is continuously effective on the process of creation 
and on creatures. 

The main function of transcendental philosophy is to assimilate the views held by 
philosophers (peripatetics and illuminationists), theologians, and mystics, and to verify 
the conclusions through verses of the Qur’an and narrations (riwāyahs). The school, a 
developed form of former intellectual and philosophical schools, emphasizes rectification 
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of its predecessors’ shortcomings and building on their strengths, a methodology explicitly 
demonstrated in discussions on the Imam, Argument (ḥujjah), and divine vicegerent (Khalīfah 
Allah). Intermediation (wisāṭah) between the grades of being (marātib al-wujūd) and the 
role played by the arcs of descent (nuzūl) and ascent (ṣuʻūd) in creating the degrees of being 
and deepening unity (waḥdah) in the universe and its relation to existence and actualization 
of the improved form of causality (‘illiyyah) beyond natural and motive (tahrīkī) causes and 
the one preparing the ground for the creative cause were treated in earnest,2 thus presenting 
an evolved depiction of the nature of creation. 

In his works, Mullā Ṣadrā treats, in general terms, the Argument and the Imam, including 
the Prophet, the Messenger, and the Imam3 while considering all the Imam’s existential 
aspects such the Imam’s political leadership and governance obligations which are not 
overshadowed by his existential and creative aspects. Mullā Ṣadrā thus treats the Imam’s 
every aspect, function, and position in the world of existence.4 The present study exclusively 
treats the arguments provided in Mullā Ṣadrā’s philosophy for the necessity of the Imam’s 
and vicegerent’s existence after the Prophet. 

Notwithstanding his treatment of the Imam’s societal, political, and governmental 
aspects as well as his role in guiding the society and individuals, Mullā Ṣadrā’s zenith of 
thought, as reflected in his works and particularly in his Commentary (Sharḥ, 1984), lies in 
the Imam’s aspects of existence and guidance and the role he plays in creation. The Imam’s 
attributes and his existential rank, as attested in narrations (riwāyahs), are rationally and 
philosophically treated by Mullā Ṣadrā in his transcendental philosophy. 

1. The Imam as the Guardian of Societal Life

Similar to other philosophical schools, transcendental philosophy attends to the dimension 
of politico-societal governance of the leader and treats the foremost obligation and the 
role of the Imam such that the absence of the divine Argument and the Imam disrupts 
political and societal life in that in such case individuals will be stripped of leadership and 
guidance which entail disruption and destruction which will be against divine wisdom, 
hence the necessity of imamate. Transcendental philosophy thus takes for granted the 
Imam’s legislative, governmental, and leadership roles. He is the savior of the societal and 
individual life of mankind.5

Mullā Ṣadrā maintains that man is a social creature whose life may not be properly 
organized without civilization, society, and cooperation. Self-interest and engaging the 
services of others drive man towards seeking one’s own interests which leads to conflicts 
and disruption of the societal foundation. Owing to the ignorance of all human aspects 
and seeking self-interest, individuals are unable to legislate and enforce laws and provide 
others with guidance, hence the necessity of divine laws and divinely designated leaders, 
i.e., the Prophets and their successors, i.e., the Imams. He elsewhere makes a reference 
to the Virtuous City (Utopia, Madīnah al-Fāḍila), wherein humans attain to their exalted 
divine and human goals, and likens it to a healthy body whose organs function under the 
supervision of a healthy heart.6
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The attributes and conditions which he enumerates for the political leader of the society 
clearly demonstrate that the right to governance, first and foremost, falls into the Imam’s 
share in whose absence, i.e., when people are deprived of such leadership, governance falls 
into the share of the worthiest of individuals.7 

Mullā Ṣadrā’s argument regarding the necessity of the Imam’s existence from a sociological 
perspective is as follows. Since it is proved that the order and organization of religious and 
worldly affairs solely depend on the existence of the Imam whom people need to follow and 
from whom seek guidance and learn to fear God, the need for him is far greater than that 
of food, clothes, and the like. Accordingly, divine providence necessitates that the earth and 
its inhabitants should not be deprived of the Imam whose absence would necessitate God’s 
ignorance of the need for the Imam and His inability to create the Imam, and withholding 
the creation of such Imam from people, each of which would entail an impossibility and 
God is greater than such shortcomings and defects.10

Having proved divine creativeness, omniscience, and wisdom as well as the intermediaries 
of divine emanation and providence and people’s need for laws, he provides arguments for 
the necessity of divine laws and Argument: 

The need for the existence of such individual in the survival of mankind and their existence 
are greater than the benefits unnecessary for survival, e.g., causing eyebrows to grow and 
the arches of human feet; accordingly, God would not will the benefits unnecessary for 
existence and withhold those necessary for it. It would be an impossibility that God and the 
angels be aware of unnecessary benefits and be ignorant of the necessary ones. It would be 
another impossibility that God be aware of the existence of some possible requirement in 
creation and withhold its creation.12

2. Imam as Divine Argument and Guide

Mullā Ṣadrā maintains that God designated two types of Arguments for guiding mankind: 
exoteric and esoteric. Exoteric Arguments, i.e., the Prophets and the Imams, may be known 
and proved through miracles and also through rational arguments. The former is for 
common and superficial people who may turn away from truth by a shred of doubt, as the 
people of Moses (AS) did. Nonetheless, the rational method is stronger and more effective 
than thousands of miracles. The knowledge deriving from rational thinking transcends the 
exoteric aspect and leads to obtaining an esoteric knowledge of divine Arguments. Such 
knowledge is a light termed as guidance in the verse 6:90, “Those [Prophets] were rightly 
guided by Allah, so follow their guidance,” which is the path demonstrated in the blessed 
verse 12:108, “This is my way. I invite to Allah with insight – I and those who follow me.”14

Numerous rational arguments have been provided in discussions on the necessity and 
benefits of obligation and designation of Prophets, according to which God Almighty, the 
All-Wise, besides granting the power of reasoning (the esoteric Argument) to mankind for 
their guidance and happiness, designates the esoteric Argument, the divinely designated 
leader and guide, to perfect the blessings divinely bestowed on mankind and thus leaves no 
room for any pretext to which disbelievers and those led astray may resort. 15 
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Actualization of divine obligations and the chastisement of disbelievers, according to 
the Holy Qur’an,16 follows only providing mankind with the divine Arguments and having 
commanded mankind to follow them. The divine Argument who, along with the divinely 
revealed Book, provides people with leadership and guidance, appears at times in the form 
of the Prophet or the Messenger, and at times in the form of his trustee and successor. The 
divine Argument continues to exist after the last Messenger, the Prophet Muhammad (SAW), 
so that the divine blessing of ‘never punishing people without having sent a Messenger to 
them to leave no room for disbelief’ stays intact.

In his commentaries on the riwāyahs demonstrating the divine blessing in question, Mullā 
Ṣadrā produces reliable evidence. For instance, Imam ‘Alī (AS) is narrated as saying, “Your 
earth will never be deprived of Your Argument for Your creatures,” regarding which Mullā 
Ṣadrā says, “He (AS) is saying, ‘O Lord, You never leave the earth without the blessing of 
bestowing Your Argument on people, whereby they may find guidance to follow the path of 
proximity to You and obtaining Your Mercy and finding deliverance from Your punishment 
and wrath.”17   

Imam al-Bāqir (AS) is narrated as saying, “God has never left the earth from the creation 
of Adam (AS) onwards without an Imam through whom He guides people towards Him 
and he serves as His Argument for His servants and the earth is never left without an Imam 
[serving as] divine Argument to His servants.”   Mullā Ṣadrā says that in Imam al-Bāqir’s 
(AS) saying, ‘the leader’ is intended by ‘the Imam’, be him the Messenger or his successor, 
since the earth is not devoid of the actual existence of the Messenger or the Imam, even 
though their existence may be temporally mutually exclusive. What is intended by the Imam 
or the Messenger serving as the divine Argument for the servants is that their absence 
would result in people’s ignorance of their Creator, origin, and final return [to God], and 
such ignorance would lead to being deprived of the means of attaining proximity to the 
Creator, obtaining divinely granted rewards, and the means of avoiding divine punishment 
which would necessitate their lack of obligation to worship God, since obligation lies in 
recognizing the one who made the obligation and the object of obligation. Deprivation from 
obligation will lead to leaving the bounds of humanity and entering those of bestiality. They 
would not be thus subject to divine rewards and punishment, similar to animals who have 
not been provided with divine Arguments and they are not subject to divine rewards and 
punishment. Being deprived of the Imam would be on a par with not having been granted 
the blessing of divine Argument. It is narrated from the infallible that one who dies without 
having recognized the Imam of their time has died as if he lived in the time of ignorance. 21

The Imam’s significance in otherworldly life is also manifested by the fact that acting 
upon religious obligations in light of guidance provided by divine Arguments will lead to 
happiness and perfection in this world and the world to come.22 What is intended by the 
Prophet or the Imam serving as divine Argument for people is that obedience to him will be 
rewarded by being granted divine mercy and the heaven, but disobedience to him will lead 
to excruciating punishment. Absence of the Messenger or the Imam as divine Arguments 
for the servants of God implies that being deprived of such divine blessing would deprive 
the servants of divine rewards and punishment.23

The Imam’s significance, therefore, is intertwined with the raison d’être of being returned 
to God (maʻād), and the Imam’s serving as the intermediary of divine emanation and 
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providence in the otherworldly life will thus be proved, “The Prophets, the Imams, and the 
trustees who follow the footsteps of the Prophets, all serve as the means and intermediaries 
of divine guidance, leading people unto heaven and delivering them from the bounds of 
bestiality to those of ‘possession’, in that they distributes the shares of heaven and hell.” 25

3. Continuity of Divine Sunnah

Inspired by the Qur’an and the riwāyahs and based on philosophical principles, Mullā Ṣadrā 
concludes that the earth may never be devoid of the Imam and the divine Argument. His 
Qur’anic argument is the blessed verses 57:26-27, “And We have already sent Noah and 
Abraham and placed in their descendants prophethood and scripture; and among them 
is he who is guided, but many of them are defiantly disobedient. Then in the footsteps of 
these [prophets], We sent Our messengers, and [after them] We sent Jesus, son of Mary, and 
granted him the Gospel, and instilled compassion and mercy into the hearts of his followers. 
As for monasticism, they made it up—We never ordained it for them—only seeking to please 
Allah, yet they did not [even] observe it strictly. So, We rewarded those of them who were 
faithful. But most of them are rebellious.”

His thus comments on the verses, “The verses serve as the argument that there is 
always someone to rise and serve as the divine Argument for His creatures. This divine 
sunnah has been in place from the time of Adam, Noah, Abraham and his descendants 
to the time of our Prophet, and the divine sunnah is never subject to alteration owing to 
ending prophethood, but the guidance lying at the core of prophethood lasts until the Day 
of Resurrection. Accordingly, following the time of prophetic mission there should be a 
trustee or guardian to worship God through intuitive knowledge and without recourse to 
acquiring it from people, a trustee who serves as the source of knowledge of all scholars 
and original authorities in Islamic law (mujtahids), one in whom is vested the authority to 
administer worldly and otherworldly affairs of people, one who calls people, as designated 
by God, to turn towards their inherent nature, irrespective of being followed or denied by 
people and notwithstanding his being present among people or being, similar to many Pure 
Imams, concealed from the eyes of people.19

The reason lying behind the Imam serving as divine Argument and guide is the privilege 
which he, similar to the first divine vicegerent, Adam (AS) and other Prophets (AS), possesses, 
i.e., direct access to the knowledge deriving from the treasure of divine knowledge. Mullā 
Ṣadrā says, “There should be a warning guide at any time to learn from God and his heart be 
enlightened by divine light… Knowledge is the insight in the heart, the prerequisite to guide 
people to the middle path of moderation. Therefore, similar to the sense of sight required 
for treading the middle path of moderation… people need a guide endowed with insight, a 
true Imam, in treading the path of obedience to God, someone who derives his knowledge 
directly from God, otherwise such Imam would be in need of another Imam.”28

4. Disproving the Necessity of Ineffectuality (Laghwiyyah) of the Creator’s Acts
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The Imam as the Beacon of Obedience to God
The divine goal of designating the Prophets and designating obligations for people lies in 
the actualization of worshipping Him perfectly, as it is reflected in the blessed verse 51:56, 
“I did not create the Jinn and the human beings except for the purpose that they should 
worship Me.” Accordingly, the absence of an Imam or a divine Argument would render 
divine acts in designating the Prophets and setting obligations futile and ineffective. Mullā 
Ṣadrā says, “Since it is proved that worshipping God appropriately may not be accepted 
except through knowledge which derives from God directly or indirectly through one who 
has obtained it from God, e.g., the Prophet or the true Imam, anyone willing to believe in 
the religion of God through worshipping Him and striving in the best possible way without 
having been endowed with direct light of divine guidance or with that of the truly guided 
Imam, may never attain to his goal and he will not find his way to the path of truth and he 
will incur divine wrath since true worship lies in knowing the object of worship and the will 
to attain to proximity to God. This will not be a possibility for an individual who has gone 
astray owing to his false belief in worshipping something inexistent.30

Imam al-Ṣādiq (AS) is narrated as saying, “You will not be true believers unless you gain 
knowledge, and you will not gain knowledge unless you are sincere and you will not be 
sincere unless you are obedient at four gates…” In his commentary on this hadith, Mullā 
Ṣadrā says, “It expresses people’s need for the true Imam, in that their obedience to God 
will not be perfect and appropriate unless they attain to certitude in their belief and the 
obedience which is but possible through gaining knowledge from the trustees in whom is 
vested the administration of affairs, the gates to knowledge and guidance, the Prophets and 
trustees.”32

OCCULTATION OF THE IMAM OF THE TIME IN 
KEEPING WITH HIS ROLE AND POSITION

Proving the necessity of imamate by people’s need for a guardian of societal life, a guide, 
and a divine Argument and also through the continuity of the divine sunnah and disproving 
the necessity of ineffectuality of the Creator’s acts lie in the existence and presence of the 
Imam in the society. The Imam is manifested after the last Prophet in the Twelve Imams 
(AS), the last of whom is the divine Argument in occultation. As a consequence, a question 
is put forward according to which guidance, knowledge, obedience, social order, and 
maintaining the society and political life, as the most significant obligation of the Imam, lie 
in contradiction to the Imam’s occultation. The question has been put forward in relation to 
theologians’ similar arguments to which a variety of responses have been provided among 
which the response produced by Mullā Ṣadrā is profound and to the point. 

The first response is that the society is not totally deprived of the Imam’s guidance at the 
time of occultation, but similar to the sun letting rays pass through the clouds, he affects the 
people who are prepared to receive guidance. He also provides his followers with expositions 
of laws, even though the public do not have direct access to the guidance and leadership.

To provide an acceptable response, Mullā Ṣadrā opens the discussion with a hadith and 
expounds the Imam’s substantial creation in light of a philosophical principle. Imam al-Ṣādiq 
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(AS) is narrated as saying, “The Argument is [temporally] before the creation, with the 
creation, and after the creation.” The hadith removes the illusion of some common people 
who hold that the perfect essence, higher beings, and elevated lights are but for people’s 
guidance such that the ultimate goal of creating higher beings is to benefit lower beings, 
whereas the ultimate goal is at all times nobler than the object of the goal, i.e., the one for 
whom something comes into being, and the latter is lower in rank than the former.34 

In other words, beings in the lower rank, in the system of creation, serve the ones in 
the higher ranks, e.g., plants serve animals that in turn serve humans, and the end goal 
of creating plants is to serve animals, but the latter are higher in rank than the former. 
Accordingly, the ultimate goal of the creation of the Imam who is a higher being is not to 
serve as the guide and guardian of human beings and they may excel the Imam in rank, 
but the ultimate goal of the creation of the Imam is that he attains to proximity to God and 
guiding and leading believers is in line with that ultimate goal.

Each and every being, in more technical terms, has two modes of existence: existence in 
itself for itself; existence in itself for another. The Imam is for guiding, imamate, and leading 
people. Forcing the Imam to stay at home, circumscribing the noble Prophet (SAW) in the 
Valley (Shiʻb) of Abū Ṭālib, turning away of the ummah from the Imam, and finally preparing 
the ground for the Imam’s occultation and depriving some individuals in a society do not 
stand in contradiction to the creation and raison d’être of imamate. 

Mullā Ṣadrā thus investigates the existential profundity of the Imam, saying that his 
rank lay at the beginning of creation, “The Argument predates people, in that he is the 
intermediary in the creation, and postdates people, in that he is the ultimate goal towards 
whom all corporeal beings (jismāniyyāt) proceed and he is with people to serve as the 
Argument and light to guide them towards the path to the hereafter and the sacred path.36 

Mullā Ṣadrā elaborately refutes the necessity of providing guidance by the Imam, saying 
that Noah was one of the Resolute (Ulu al-‘Azm) Prophets,38 but nobody accepted his imamate 
and prophethood, as it happened to some other Prophets. He then proceeds to treat the 
principle of ‘grace’ (luṭf ) and supports Naṣīr al-Dīn al-Ṭūsī’s argument by quoting a hadith 
narrated from Imam ‘Alī (AS) according to which the Imam’s existence lies in creating and 
showing grace, but his guidance is the second grace, and the deprivation of the society from 
the latter is owing to the individuals’ failure; as a result, the grace of the Imam is intact even 
at the time of his occultation.

The divine sunnah from Adam (AS) to the Seal of the Prophets (SAW) is that the earth has 
never been without a prophet or an Imam. In other words, the prophethood came to an end, 
but imamate which lies in the nature of prophethood will last to the Day of Resurrection. 
Therefore, the existence of the trustee who worships God through intuitive knowledge, 
the one in possession of the knowledge of the Book, the one who serves as the source of 
the scholars’ knowledge is a necessity, irrespective of his being obeyed or disobeyed by 
the ummah, similar to the Prophet who was the Messenger of God when people had not 
believed in his prophetic mission… and similar to a physician who is still a physician even 
though he is not visited by anyone.39
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5. The Imam as the Ultimate Goal of Existence

Mullā Ṣadrā maintains that the world and existence have been created for the Imam, rather 
than the Imam having been created for people, in that the Imam has been created for attaining 
to proximity to God. In other words, had there been no Imam in the world of existence, the 
world would have been deprived of an ultimate goal whose destruction would have been a 
certainty, since an act without an ultimate goal, in this case, creation without the Imam, is 
doomed to failure.

The existence of Imam al-Mahdī (AS) is the ultimate goal of the world and its perfection. 
A world devoid of him would come to destruction, since it is proved that the existence of the 
‘perfect man’ is the ultimate goal of this world and such discussions may be understood but 
through investigating the verses and the hadiths, rather than through probing theological 
discussions and arguments.27

In his commentary on the hadith “Had the earth lasted without an Imam, it would have 
ended in destruction,” Mullā Ṣadrā says, “The reason lying behind it is that God, the Most 
Exalted, created creatures in a hierarchy from the highest to the lowest such that the latter 
had their lowest in rank and the center lay in elemental materials, particularly the earthly 
ones as the source and origin of baseness, darkness, and remoteness from nobleness and 
exaltedness. Then, God willed to cause the lower ranks to attain to the noblest and highest 
ranks and ultimate goals. He thus created the earth for plants, plants for animals, and 
animals for man as the highest creature in rank whose highest rank lies in attaining to the 
rank of imamate, i.e., the perfect man, the ruler of the world, where he is the vicegerent of 
God. Accordingly, the earth and its inhabitants have been created for the Imam and had 
the Imam, for whom everything else has been created, ceased to exist, other things would 
have ceased to exist too. The hadith narrated from the Imam according to which the earth 
without the Argument will end in destruction implies that the earth without the Imam will 
end in destruction and will become non-existent.42 

6. The Imam’s Existence in the Hierarchy of Creation

The Two-Sided Existence and the Cause of the Order in the World
The necessity of the Imam’s existence along with his guidance, leadership, and other roles 
have been treated from the perspective of the transcendental philosophy. As mentioned 
above, the Imam’s functions may not be affected by his occultation or people’s turning away 
from him. The ultimate goal of the creation of the Imam far exceeds his guidance. 

The existential rank and significance of the Imam in the hierarchy of creation is elaborately 
demonstrated by Mullā Ṣadrā, “First, We have the Creator, the Maker who is Omnipotent 
and whose Omnipotence is not restricted by the intermediaries;44 second, the Creator and 
Shaper is free from corporeality and materiality,45 (elements and corporeal things may not 
directly derive from God); third, God Almighty, the All-Wise, is All-Aware of what is best 
in the order of the world and the best interests of the people (as a result, He creates man 
and what is best for him);46 fourth, God has intermediaries and means of making, affecting, 
creating, and supervising the affairs, since God is more exalted than directly dealing with 
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corporeal beings (hence the existence of the order as well as the causes and effects);47 fifth, 
people are in need of an individual to supervise their worldly and otherworldly affairs and 
teach them the manner of living in this earth and attaining to deliverance from punishment 
in the hereafter (hence the need for the creation of the Imam); 48 sixth, the supervising Imam 
has two aspects, one towards holiness and the divine, and another towards corporeality and 
humanness, in that he is the divine human or the divinely taught man, obedience to him 
second to God would be lawful, and he is the vicegerent of God in the earthly world;  the 
Prophet and the Imam are nobler and higher in rank than other species of elements and 
heavenly spheres and thus is known the priority and posteriority in existence between the 
higher and the lower existents in the hierarchy of existence (i.e., the particular rank of the 
Imam in terms of existence and creation). 

Therefore, in his commentary on the hadith, “Will the earth last without the Imam?” 
he says, “The earth may not last without the Prophet or the Imam, irrespective of people 
incurring or not incurring divine wrath. In other words, the Imam’s existence is the cause 
of the existence of the earth and its inhabitants and the existence of the Imam is the cause 
of their existence, and the existence of the effect is dependent on the existence of the cause, 
and that is the principle of causality.  The earth and its inhabitants are unquestionably 
maintained by virtue of the existence of the Imam, since the Imam’s corporeal existence 
is the ultimate goal of their existence; accordingly, the earth and its inhabitants may not 
survive for one single moment without the existence of the perfect man.56 

The exalted rank of the Imam’s existence is best depicted in Mullā Ṣadrā’s commentary on 
the hadith, “Had the earth been deprived of the Imam for a moment, it would have engulfed the 
inhabitants, similar to the sea that immerses its inhabitants.” The hadith, similar to what was 
mentioned above, is saying that the Prophet’s and the Imam’s existence is not only for meeting 
the needs of people in improving their worldly and otherworldly affairs, but it is also for their 
survival, in that the Imam’s corporeal existence is the ultimate goal of their existence; as a 
result, the earth and its inhabitants may not survive without the existence of the perfect man.”58

In his conclusion to the Kitāb al-Ḥujjah (The Book of the Argument), Mullā Ṣadrā says, 
“This is the Book of the Argument in which it was proved that people are in need of the 
Argument; the earth is never deprived of the Argument; the Imams (AS) are the vicegerents 
of God in His earth; His gates are the source of divine blessings, the lights of God, the 
trustees of the affairs, the pillars of the earth, the People of the Reminder (Ahl al-Dhikr),39 
and those firmly rooted in knowledge (al-rāsikhūn fī al-‘ilm).40, 41 Mullā Ṣadrā thus maintains 
that the Imam’s existence is effective in creation and legislation, and the Imam is the reality 
of divine guardianship which is the continuity of the Prophets’ obligation.

Mullā Ṣadrā, having provided a philosophical foundation for imamate, proceeds from 
the stage of general imamate to proving the particular imamate. In the first step, based on 
the riwāyahs, he sheds light on the inalterable path of inspiration (ilhām) and guardianship 
(wilāyah) after the Prophet (SAW).42 In the second step, he substantiates the necessity of 
divine designation of such Imam by producing narrative and rational arguments.43 In the 
third step, he refutes the substitution of the divine Argument with the Qur’an, sunnah, and 
the Companions of the Messenger of God (SAW).44 In the fourth step, he proves the imamate 
of Imam ‘Alī (AS) and the eleven descendants of his based on successive (mutawātir) riwāyahs 
narrated by Sunni and Shia narrators, e.g., the hadith of ‘Twelve Vicegerents’45 and “One 
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who dies without having recognized the Imam of their time has died as if he lived in the 
time of ignorance.”46, 47 Mullā Ṣadrā’s perspective regarding the necessity of the designation 
of the Imam by the Prophet (SAW) and the former’s successorship to the latter is similar to 
the view held by Ibn Sīnā. Mullā Ṣadrā maintains that since the Prophet’s (SAW) corporeal 
existence is not always with the umma, he has an obligation to name his successor and thus 
leave no room for doubts.48
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NOTES

1.  See below on one of Mullā Ṣadrā’s arguments on proving the necessity of the existence of the Imam by 
divine designation (naṣṣ).
2.  Raḥīmiyān (2002), p. 14.
3.  The divinely designated Argument after the Prophet Muhammad is but the infallible Imam (AS), a 
question frequently emphasized and substantiated through producing arguments by Mullā Ṣadrā; see Ṣadr 
al-Dīn Shīrāzī (1984), pp. 400, 486.
4.  The existence of the Prophet or the Imam is not only because of the people’s need for them in order to 
improve their religious and worldly affairs, even though such affairs necessarily fall within his powers to the 
extent that the earth and its inhabitants are based on his existence since his existence is the ultimate cause 
of the earth and its inhabitants, see Ṣadr al-Dīn Shīrāzī (1984), vol. 2, p. 502. 
ا قامت بوجوده الارض 

خّ
ورة، بل ا�  على وجوده �خ

ً
تبا  م�ت

ً
م و دنیاه وان كان ذلک امرا  اصلاح دي�خ

خ
لق محتاجون الیه � جرد ان الخ ّ  …او الامام† ليس �ب  وجود الن�ب

ّ
ان

(Ṣadr al-Dīn Shīrāzī (1984), vol. 2, p. 502( ... ا لکون وجوده الکو�خ علت غائیة لوجودها و من ف�ي

5.  Ṣadr al-Dīn Shīrāzī (2002), Treatise 4, p. 613.
6.  Idem (1984).
7.  Idem (1997), pp. 61-62; idem (1984), Kitāb al-Ḥujjah (The Book of Argument), p. 484.
8. Arabic text:

 كل زمان اعظم و أه من الاجة  
خ

ون به و يتعلمون منه سبیل هداه وتقواه، والاجة الیه �
ت
�
ئ
خ والدنیا لا يتم�ث الا بوجود امام يقتدی به الناس و�ي لما ثبت ان نظام الد�ي

لق بغ�ي امام و الا لزم احدالامور الثلاثه: اما  ک الارض ولايدع الخ نیة ان لا ي�ت  العناية الر�ب
خ

ت، فوجب � ور�ي راهما من المنافع و الصرخ ری محب ب ال غذاه وکساه و ما �ي

(Loc.cit( .هل و عدم العلم بتلک الاجة او النقص و عدم القدرة  على خلقه او البخل والضنة  بوجوده  و الکل محال، والله اجل واعظم ممايستلزم احد هذه الامور الب

9. Arabic text:
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ص  خ و تقع�ي الا�خ ا للبقاء ... كانبات الشعر على الاجب�ي ورة ف�ي  ان يب�ت نوع الب�ث و يت�صل وجوده، اشد من کث�ي من المنافع ال�ت لا�خ
خ

والاجة  ال هذا الانسان �

ا و لا ان يکون المبدء الصانع تعال والملائکه  بعده يعلم تلک ولايعلم هذه  وز ان يکون العناية الاول يقت�خ تلک المنافع و لاهذه ال�ت هی اصلها و عمد�ت ب خ ... فلا �ي للقدم�ي

(Ibid, pp. 391-393( ... ي لا يوجد� وری حصوله لتمهید نظام الخ �ي الممکن وجوده، الصرخ  نظام الخ
خ

و لا ان الذی يعلمه �

10. Ṣadr al-Dīn Shīrāzī (1984), Kitāb al-Ḥujjah (Book of Argument), p. 380.
11. al-Ḥillī (1407/1986), pp. 346-354.
12. “And We would never punish [a people] until We have sent a messenger [to warn them] (17:15).”
13. Ṣadr al-Dīn Shīrāzī (1984), Kitāb al-Ḥujjah (Book of Argument), pp. 484-485. 
تدوا به سبیل قربک و ر�تک وينجوا به عن عقابک وغضبک. م ل�ي ة  لک عل�ي لى ارضک من حب خ كانه † B›D: ‹DDGE انک بلطفک وجودک على عبادک لا �ت

14. Arabic text:
(Ibid, pp. 485-486( .ةالله على عباده امام حب ته على عباده ولاتب�ت الارض بغ�ي تدی به ال الله و هوحب ا امام �ي  منذ قبض آدم† ‹DQ› وف�ي

ً
ک الله ارضا  والله ما�ت

15. Arabic text:
خر، 

آ
لو من احدهما لا بعینه و ان جاز خلوها من احدهما بسب حصول الا خ  او خلیفة رسول، فان الارض لا�ت

ً
لائق اعم من ان يکون رسولا لامام مقتدی الخ اراد علیه السلام �ب

لوا  م و معاده �ب حوال مبد�ئ لوا �ب م و معاده، و اذا �ب م و مبد�ئ  الارض لم يعرف العباد خال�ت
خ

ة لله على العباد انه اذا لم يکن احدهما � ومع�خ کون الامام و الن�ب حب

لعبودية والطاعة اذ التكلیف فرع معرفه  المكلف و المكلف به،  خ �ب م، فلم يکونوا مكلف�ي م الیه و ال ثوابه والاجتناب عما يبعده عنه و يوجب عقا�ب کتساب ما يقر�ب بکیفیة ا

ات فکذلک  ا�ئ و ال�ث ة على ال�ب ا�ي و کما ليس لله حب ال�ب ً  کسا�ئ ً ولا عقا�ب یمیة فلم يست�قوا ثوا�ب و اذا خرجوا عن حدود التكلیف خرجوا عن حدود الانسانیة ال حدود ال�ب

اهلیة. حُکم من لا امام له، و لهذا ورد عنه…: EF E›* H DE يعرف امام زمانه فقد مات میتة الب

16.  (Ibid, p. 486)
17. Arabic text:

، و مع�خ کون  نة و النع�ي وان عصیانه يوجب است�قاق الغضب و العذاب الال�ي ةالله على العباد: ان طاعته يوجب است�قاق الر�ة والب مع�خ کون الن�ب و الامام حب

(Ibid, p. 506( .
ً
 و لاعقا�ب

ً
م لا يست�قون عند ذلک ثوا�ب ّة للعباد، ا�خ  حب

ً
یعا رفعهما �ب

18. Arabic text:
م من حدود  ور�ت نة و ص�ي م السلام، اسباب و وسائط لهداية الناس، وجعلهم من اهل الب ة و الاولیاء عل�ي

ئ
ذو حذوه من الا� م اسلام و من �ي  الانبیاء والرسل عل�ي

ّ
ان

(Ibid, p. 544( ... نّة و النّار م قس�ي الب الیوانیة ال حدود الملکیة ... و هذا مع�خ کو�خ

19.  Ṣadr al-Dīn Shīrāzī (1415/1994), vol. 6, p. 298.
20. Arabic text:

ط للم�ث  ط الاهتداء ال سواء سبیل فکما ان البصر ال� �ث ة القلبیة  �ث  كل زمان من هادی منذر يتعلم من الله و يتنور قلبه بنوره ... ان العلم و هو البص�ي
خ

فلابد �

 ال امام 
ً
حتاج هو ايضا

ئ
ة و امام حق اخذ علمه من الله بلا واسطة و الا لا يق العبودية والطاعة الله ال قائد ذی بص�ي  طر

خ
تاجون � يق مقتصد ... فعامة الناس �ي على طر

(Ibid, p. 586( ...اخر

21. Arabic text:
خ الله  لق، فکل من اراد ان يد�ي صل الا من عندالله بلا واسطة او بواسطة من حصل له من عندالله كالن�ب و الامام �ب لعلم و العلم لا �ي لما ثبت ان العبادة لا تصلح الا �ب

مقبول، و هو مع ذلک ضال  طل غ�ي دی الله و نوره بلا واسطة ولا له امام هادی و مهدی من الله فسعیه �ب تدی �ب ده و هو ليس ممن �ي ا غاية سعیه و �ب بعبادته و بذل ف�ي

به و هی غ�ي حاصل له، و اما  ط صحة العبادة معرفة المعبود و القصد ال تقر  غ�ي مقبول فظاهر، لان �ث
ً
والله مبغض لا عماله؛ اما کون سیعه �ب طلا يق الق مت��ي عن طر

(Ṣadr al-Dīn Shīrāzī (1984), p. 533( ... 
ً
ا اصلا ئ م�خ ئ يعتد به من الطاعة و هو ليس على �ث يق فلظنه الفاسد انه على �ث کونه ضالا عن الطر

22. Arabic text:
لاخذ  کن الا �ب خ و ذلک لا �ي لمعرفة و التصديق على وجه الیق�ي م لله لا ت�ت و لا تصلح الا �ب ة ان طاع�ت الغرض من هذا الديث بیان حاجة الناس ال الامام الق من �ب

(Ibid, p. 523( .عن ولاة الامر و ابواب العلم و الهدی و اهل بيت النبوة والولاية

23. Arabic text:
 وجود 

خ
لق ح�ت يکون الغاية � ا خلقت لاجل اهتداء الخ

خ
ة ا� فائدة هذا الديث دفع توه ما يظنه النفوس العامیة ان الذوات الكاملت و النفوس العالیة والانوار الشامحخ

لهت منه. خ ئ أدون م�خ ئ فذلک ال�ث جل يکون ال�ث
ئ
ف من ذی الغاية، و الذی لا  ا�ث

ً
ا
ئ
العال انتفاع السافل وليس الامر کما زعموه، فان الغاية دا�

(Ṣadr al-Dīn Shīrāzī (1984), Kitāb al-Ḥujjah, p. 467)
24. Arabic text:

تدون   �ي
ً
ة لهم و نورا لق لتکون حب سمانیات و مع الخ ا الب ت ال�ت ين�ت ال�ي ا من الغا�ي لق من حیث کو�خ لق، و بعد الخ اد الخ ب  الا�ي

خ
ا واسطة � لق من حیث کو�خ  قبل الخ

خ
�

(Ibid, pp. 467-468(.يق الاخره و سبیل القدس  ظلمات احوالهم ال طر
خ

به �

25. I.e., those with divinely revealed sharias, see Ṭabāṭabā’ī’s commentary on 42:13 [Transl].
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26. Arabic text:
ود الکش�خ و يکون عنده   كل زمان و بعد زمن الرسالهت من الوجود ولّ يعبدالله على ال�ث

خ
طن النبوة ال يوم القیامة؛ فلابد � لکن النبوة ختمت و بقیت الامامة ال�ت هی �ب

سالته احد من الرعیة ... و ليس اذا   و ان لم يؤمن �ب
ً
علم الکتاب الالهی و مأخذ علوم علماء ... سواء الرعیة اطاعوه او عصوه و الناس اجابوه او انکروه کما كان الرسول رسولا

(Ibid, pp. 474-476, 507-508( ... 
ً
لم يستعلج و لم يستشف المر�خ من الطبيب لم يکن طبیا

27.  Ṣadr al-Dīn Shīrāzī (1415/1994), vol. 6, p. 221.
28. Arabic text:

 السفالهت 
خ

ئة و وصلت مرکزها �  الد�خ
خ

ا � اي�ت ف والخسة وعلى سنة الابداع ح�ت بلغت �خ  ال�ث
خ

تبة �  ذالک ان الله تعال لماخلق الموجودات الم�ت
خ

و السبب  اللمی الکمی �

لق الارض للبنات و النبات لل�یوان  خ
خ

ف والعلو ... �  ال�ث
خ

ا � ا ال غاي�ت ت�ت �ب سة والکثافة و البعد عن اللطافة، اراد ان �ي وهی المواد العنصرية س�ي الارضیة ال�ت هی منبع الخ

 مرتبة الامامة اع�خ الانسان الكامل الذی هو سلطان العالم الار�خ و خلیفة الله فیه، فالارض 
خ

والیوان للانسان و اخر درجة الانسان الذی هو غاية  هذه الاکوان هو ما �

ا خلت من امام لهلکت و سقطت  ع�خ قوله: لوبقت بغ�ي امام لساخت، ای لوفرض ا�خ
خ

� ، ئ �ت لم يکن، لم يکن ذلک ال�ث
خ

ئ � ا خلقت لاجل، و كل ما خلق لاجل �ث
خ
ا ا� و ما ف�ي

(Ṣadr al-Dīn Shīrāzī (1984), pp. 487-488( .عن درجة الوجود

29. Arabic text: على كل �ث 
ً
 قادرا

ً
 صانعا

ً
.احدها، ان لنا خالقا

30. Arabic text: لمواد الق جل اسمه متعال عن التجس�ي والتعلق �ب ا، ان الصانع الخ ن�ي �ث

31. Arabic text: ...النظام و سبیل مصل�ة  للخلايق 
خ

�ي و المنفعة � ا، انه تعال حک�ي عالم بوجوه الخ ل�ث �ث

32. Arabic text: ...زاولهت  المواد ة الافعال �ب لق و التدب�ي لامتناع مبا�ث اد و التأث�ي و الخ ب  الا�ي
خ

رابعها، ان له تعال وسائط �

33. Arabic text: لعق�ب  الدنیا و النجاة من العذاب �ب
خ

يق المعيشة � م و معاده ال من يد�ب اموره ويعلمهم طر  معا�ث
خ

خام�ا، ان الناس محتاجون �

(Ṣadr al-Dīn Shīrāzī (1984), p. 391).
34. Arabic text:

ل عبادته بعد طاعته و 
ت

 تكاد �
ً
 إنسانیا

ً
 او ر�ب

ً
نیّا  ر�ب

ً ية  فیکون انسا�خ خ وجه ال التقدس و الالوهیة و وجه ال التجسم و الب�ث �ي ( ذا و�ب ساد�ا، فیکون )الامام المد�ب

(Ibid, p. 394( ... العالم الار�خ 
خ

هو خلیفة الله �

35. Arabic text:
يف و  خ النوع ال�ث  الوجود ب�ي

خ
ب التقدم و التأخر �  �ب

خ
ف من سا�ئ الانواع الفلکیة و العنصرية ... و قد علمت الال � يف ا�ث … و الامام† FH9 9›D �ث فنوع الن�ب

(Ibid, p. 504( ... النوع الخسيس

36. Arabic text:
ا ولا يقوم المسبب بدون    ان الارض لاتب�ت بغ�ي رسول او امام سواء كان الله ساخطا على اهلها ام لا. و ذلک لمامر ذکره من وجوده سبب لوجودها و بقائه سبب لبقا�ئ

(Ibid, p. 488( ... سببه کما هو قاعدة العلت والمعلول

37. Arabic text:
(Ibid, p. 502( ... ا لظة الا بوجود الانسان الكامل ا لکون وجوده الکو�خ علت غائیة  لوجودها، فلا تقوم الارض و من ف�ي ا قامت بوجوده الارض و من ف�ي

خ
ا�

38. Arabic text:
جرد  ّ � او الامام علیه السلام ليس �ب  هذا الديث على حقیقة مامر ذکره منا من ان وجود الن�ب

ّ
هل«؛ دل وج الب�ر �ب هلها کما �ي لو ان الامام رفع من الارض ساعة لماجت �ب

ا لکون وجوده الکو�خ عل غائیة  ا قامت بوجوده الارض و من ف�ي
خ
ورة، بل ا�  على وجوده �خ

ً
تبا  م�ت

ً
م و دنیاه و ان كان ذلک امرا  اصلاح دي�خ

خ
لق محتاجون الیه � ان الخ

(Loc. Cit( ...ا لظة الا بوجود الانسان الكامل لوجودها، فلا تقوم الارض و من ف�ي

39.  The Qur’an, 16:43; 17:7 [Transl].
40.  The Qur’an 3:7; 4:162 [Transl].
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